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ICCRS Leadership Course 

4. The History of the Charismatic Renewal 

Thursday June 9, 2005: 09h45 – 12h15 

Background 

We have already treated the Catholic background in the lectures on the 
Holy Spirit in the 20th century and on Vatican Two.  Here we note the 
contribution of the Pentecostal movement and the charismatic movement 
in the Protestant churches. 

The Pentecostal movement.  This is where the combination developed of 
a “baptism in the Spirit” associated with the outpouring of the spiritual 
gifts of 1 Cor. 12: 8 – 10.  This is basically the same blessing or grace as 
was later poured out in the charismatic renewal. 

This “Pentecost” experience developed on the revivalistic fringes of 
historic Protestantism, and to the extent that it was known it was rejected 
as fanatical and extreme.  Thus it developed in an independent movement 
that gradually became a cluster of new Pentecostal denominations. 

The charismatic movement in the Protestant churches represents this 
grace or blessing entering again into Protestant communions, but this 
time finding some acceptance.  There were some scattered instances 
before 1950, but this really developed during the 1950s (in the USA, UK 
and the Netherlands) and became visible as a movement in the early 
1960s (Dennis Bennett, USA, 1960: Michael Harper, UK, 1962 – 63). 

Contributory factors to this spread: 

1. Contact with Pentecostals 
2. Full Gospel Business Men 
3. The Healing Evangelists (Branham, Roberts, Osborn) 
4. Healing Ministers opening to other charisms 
5. Prayer for Revival 
6. Study of Acts of the Apostles 

The Protestant denominations were slow to welcome this development.  
Their hesitations focused on the apparent irrationality of tongues.  A few 
groups/denominations reacted negatively: the (Plymouth) Brethren; the 
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Church of the Nazarene; the Lutheran Church (Missouri Synod); the 
Southern Baptists. 

The Beginnings of Catholic Charismatic Renewal 

We can see in these beginnings: (i) an influence from the Pentecostals and 
Protestant charismatics; (ii) a sovereign work of God among the 
Catholics that gave a distinctive character to the movement in the 
Catholic Church; and (iii) an understanding of its meaning that is shaped 
by Vatican Two. 

The beginnings of CCR as a movement in the Catholic Church date from 
the Duquesne week-end near Pittsburgh, Pa. in February 1967.  However 
some Catholics had been baptised in the Spirit before 1967: Fr J. 
Horsthuis in the Netherlands in 1962 (he joined the board of Vuur in 
1964); Fr J. Biesbrouck from Flanders, Belgium during a visit of David 
du Plessis to Utrecht in 1965; Barbara Shlemon at Episcopal parish in 
Wheaton, Illinois in 1965; and some Catholics in Seattle at D. Bennett’s 
parish, also in 1965. 

Before the Duquesne week-end, Ralph Keifer and Patrick Bourgeois had 
visited an inter-denom prayer-group in Pittsburgh and been baptised in 
the Spirit; they told and prayed for two other faculty members.  These 
four organised the Duquesne week-end; they had already read key books 
by David Wilkerson and John Sherrill.  At this week-end, all the students 
invited experienced this baptism in the Holy Spirit and spoke in tongues. 

This was a different environment and context from the Protestant 
beginnings.  First, in a university context among young people; secondly, 
initiated by young graduates from Notre Dame; and thirdly, among those 
impacted by the Church renewal vision of Vatican Two.  These three 
factors caused the Catholic movement to develop in a more coherent way, 
and with a more unified vision, that saw this work of the Spirit as for the 
renewal of the whole Church. 

News spread fast from the Duquesne week-end: in particular to Notre 
Dame (where it was received in March 1967 by many young graduates 
including the Ranaghans) and to Lansing, Mich. (where it impacted 
Ralph Martin and Steve Clark, who took it to Ann Arbor in the fall of 
1967). 

At first it was known as the Catholic Pentecostal movement (see titles of 
books by Fr Edward O’Connor and the Ranaghans).  The coherence of 
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CPM later CCR can be seen from the holding of Days of Renewal (from 
1967), the early formation of a Communications Center (1969), of a 
National Service Committee (1970), of a magazine (New Covenant), the 
holding of annual conferences at Notre Dame and an International 
Communications Office (1972), the forerunner of ICCRS.  The Catholic 
movement quickly structured itself and provided tools for spreading rhe 
blessing and deepening the grace (Life in the Spirit seminars).   

A Protestant charismatic pioneer, Harald Bredesen, visited Colombia in 
1967 and helped to introduce charismatic renewal there through his 
contact with Fr Rafael Garcia-Herreros, who was well-known for his TV 
program El Minuto de Dios. 

The Rise of Charismatic Communities 

From the start there was a strong trend toward community formation, 
especially at Notre Dame and at Ann Arbor.  So the early pattern was the 
formation of charismatic prayer groups, with an orientation to the groups 
becoming the embryo of new communities.  Within six years the major 
American communities were formed: Word of God (Ann Arbor); People 
of Praise (South Bend), Servants of the Light (Minneapolis); the People 
of Hope (Newark, NJ); the Lamb of God (Baltimore), Alleluia (Augusta, 
Ga.). 

This pattern was repeated in Australia with a major role being played by 
Emmanuel Community in Brisbane, and in the Philippines.  The other 
countries with significant community developments were France and 
Italy, but these followed a different model from the USA.  In the 
American model, the base community became larger and larger, and 
prayer group leaders were regularly encouraged to move to community.  
In France, several major communities emerged in the mid-1970s 
(Emmanuel, Chemin Neuf, Lion of Judah later Béatitudes, Pain de Vie), 
following the pattern of the growth of religious orders with new 
foundations in other places and lands.  In Italy, many communities 
developed, especially in the 1980s, but nearly all local relating to their 
own bishops and without foundations elsewhere. 

Structuring of the Renewal 

The Catholic authorities responded to the movement more favourably and 
more quickly than any Protestant denomination had done.  The US 
Bishops had issued a short statement in 1969, giving a positive evaluation 
but saying it needed careful pastoral guidance.  A key role was played by 
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Cardinal Leon-Joseph Suenens, who had heard of CCR by 1972, sent a 
rep to USA then and came himself in 1973.  He took part in the first 
international leaders conference at Grottaferrata in 1974, when he 
arranged for a group of leaders to be received by Paul VI.  This prepared 
the way for the International Conference in Rome in 1975, when the Pope 
described CCR as a “chance for the Church”.  Suenens was given a 
special responsibility by the Pope to oversee the development of the 
movement: he was later followed by Msgr Cordes and Msgr Rylko. 

ICO moves from Ann Arbor to Brussels, and later to Rome (eventually 
becoming ICCRS) 
National Service Committees (chosen by renewal with an episcopal 
adviser), except in France 
Diocesan Liaisons (from USA) 
Rinnovamento nello Spirito Santo (Italy) 
Diocesan Reps on NSC (Germany, Austria) 
IBOC to CFCCCF 

Renewed parishes only in cases where charismatic communities asked by 
the bishop to take over parishes or parishes about to be closed being 
revived by charismatic priest (St Mary’s Ottawa and the Companions of 
the Cross). 

Renewal in the Protestant Churches 

Whereas CCR developed primarily in the form of communities or of 
prayer groups (and from the 1980s with some renewal centres), renewal 
in the Protestant churches (particularly the Anglicans and the Lutherans) 
took the form of renewed parishes. 

Why?  Several possible reasons for Anglican-Lutheran success in 
renewing parishes when Catholics have had difficulty: 

Different methods of appointing pastors 
More guarantee of charismatic succession 
More charismatic clergy through ordination of zealous young 
charismatics (Protestant renewal has less lay leadership than CCR) 

Why Anglican-Lutheran greater success?  Probably because they are 
liturgical churches, and their liturgical character plays a major role in 
their denominational identity.  Charismatic free churches can easily lose 
any denominational identity. 
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However, in North America and Europe, Anglicans, Lutherans and other 
mainline denominations have lost many to Pentecostal and charismatic 
churches due to their liberalism and their failure to uphold traditional 
doctrinal and moral convictions.  One result has been greater tension in 
international relations in these communions (e.g. Anglican crisis over 
ordination of homosexual bishop). 

Charismatic Movement Outside the Historic Churches 

Labels: Non-denominational, “House Churches” (UK); “charismatic free 
church” (German); “new apostolic reformation” (Wagner) 

Factors in the spread of this phenomenon: 

Entrepreneurial capitalism applied to sphere of Christian faith 
“New wineskins” thinking: backed by judgmental replacement virus 
Focus on Eph. 4: 11 ministries, especially apostles and prophets 
A theological vision of “restoration” 
Church planting theory 
International developments favored by globalisation 

Characteristics: 

Overall driven more by pragmatism and results than by doctrine or 
theology (thus less anti-Catholic than traditional Evangelicals) 
However, the pragmatism is often underpinned by a theology of success 
that is more or less tributary to the so-called Prosperity Gospel explicitly 
advocated by the “Faith churches” 
Formation of Networks (sometimes like an episcopal form of government 
but without assigned territories), many becoming international 
Emphasis on praise and worship with creativity in music and dance 
(many song writers come from these groups) 
Distinction more between full-time and not full-time than between 
ordained and non-ordained 
Emphasis on structural flexibility (extending to multi-purpose buildings) 

Examples: 

New Frontiers (from Brighton, England): Terry Virgo; present in South 
Africa, Nigeria, Togo, Kenya, Zimbabwe, Mexico, India 
Word of Life (from Uppsala, Sweden): Ulf Ekman; present in Russia, 
Azerbaijan, Baltic republics, Norway, Slovakia.


